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Overview	of	Bible	translations	into	Arabic	Arabic	translations	of	the	Bible	constitute	one	of	the	richest	traditions	of	Bible	transmission.	Translations	of	the	Bible	into	Arabic	were	produced	by	Arabic-speaking	Jews	(Rabbanite	and	Karaite),	Christians,	and	Samaritans.	Even	though	Arabic	was	spoken	by	Jews	and	Christians	before	the	advent	of	Islam,	running	Arabic	translations	of	the	Bible	are	attested	in	manuscripts	only	from	the	9th	century	CE	onwards.	So	far,	no	evidence	could	be	adduced	that	Arabic	Bible	translations	were	available	at	that	time.	Before	that,
quotations	from	the	Bible	(so-called	testimonia)	were	used	in	Arabic	especially	by	Christians.	The	Bible	was	translated	into	Arabic	from	a	variety	of	source	languages.	These	include	Coptic,	Greek,	Hebrew,	Latin,	and	Syriac.[1]	Judeo-Arabic	translations	can	also	exhibit	influence	of	the	Aramaic	Targums.	Especially	in	the	19th	century,	Arabic	Bible	translations	start	to	express	regional	colloquial	dialects.	The	different	communities	that	produced	Arabic	translations	of	the	Bible	also	used	different	alphabets	to	write	Arabic.	Accordingly,	Arabic	translations	of	the
Bible	are	found	in	Greek,	Hebrew,	Samaritan,	and	Syriac	(Garshuni)	script.	Arabic	versions	of	biblical	books	were	not	confined	to	their	original	communities.	Especially	Coptic	Christians	displayed	considerable	interest	in	Christian	and	non-Christian	versions,	which	were	based	on	different	source	languages.	Already	at	an	early	stage,	bilingual	or	multilingual	manuscripts	were	produced.	New	translations	are	still	made	in	the	21st	century.	The	transmission	of	the	Bible	in	Arabic,	hence,	spans	a	history	of	almost	one	and	a	half	millennia.	There	is	no	general
agreement	regarding	the	text-critical	value	of	early	Arabic	translations	of	the	Bible,	but	it	is	often	deemed	to	be	small.	They	might	have	some	importance	for	secondary	translations	like	the	Peshitta	or	the	Septuagint.	However,	under	the	influence	of	New	Philology	scholarship	has	recently	begun	to	value	Arabic	Bible	translations	in	their	own	right.	Importantly,	digitization	has	increasingly	made	available	manuscript	sources,	especially	those	from	Saint	Catherine’s	Monastery,	the	Cairo	Genizah,	and	the	Firkovitch	collections.	Another	important	resources	is	the
large-scale	digitization	project	of	the	Hill	Museum	&	Manuscript	Library.	Still,	there	is	only	a	small	number	of	critical	editions	of	Arabic	versions	of	the	Bible.	Part	of	what	appears	to	be	the	oldest	Arabic	Bible	or	New	Testament	in	existence	was	discovered	in	the	19th	century	at	Saint	Catherine's	Monastery.	The	manuscript	called	Mt.	Sinai	Arabic	Codex	151,	was	created	in	AD	867	in	Damascus	by	someone	named	Bishr	Ibn	Al	Sirri.	Although	it	is	a	large,	bound	book,	it	only	contains	the	Book	of	Acts	and	the	Epistles,	translated	from	Aramaic	(Syriac).	It	includes
the	biblical	text,	marginal	comments,	lectionary	notes,	and	glosses.[2][3]	Codex	Arabicus	The	Codex	Arabicus	from	Saint	Catherine's	Monastery	is	a	palimpsest	containing	(among	other	texts)	John	9:16-38	in	Arabic,	from	around	AD	900.[4]	The	earliest	fragment	of	the	Old	Testament	in	Arabic	is	a	text	of	Psalm	77,	found	in	the	Umayyad	Mosque.	Initially	it	was	dated	to	the	end	of	the	8th	century	by	Bruno	Violet,[5]	the	scholar	who	discovered	the	fragments	in	1901.[6]	However	recent	research	has	paleographically	dated	this	manuscript	to	late	9th-	and	early
10th	century	on	the	basis	of	analysis	of	newly	rediscovered	photographs	of	the	text.[7][8][9]	Most	Arabic	translations	have	translated	Yahweh	(יהוה),	the	Hebrew	name	of	God	(LORD	or	Jehovah	in	English	/	Kyrios	in	Greek),	as	Allāh	or	al-Rabb	( هللا 	or	 برلا ,	respectively).[citation	needed]	These	are	similar	to	the	appellations	utilized	by	Muslims	in	Classical	Arabic,	but	the	term	Ar-rabb	is	quite	distinct	from	Muslim	usage,	which	normally	does	not	use	the	definite	article,	instead	predominantly	making	use	of	a	vocative	without	an	article	or	affixed	possessive	pronoun.
[citation	needed]	The	Aramaic	Mār	/	Mōr	(teacher	or	lord)	is	translated	as	Rabb	or	Sayyid	( بر 	or	 د
يس ,	respectively).[citation	needed]	There	are	many	cases	where	an	etymological	connection	exists	between	an	Arabic	word	and	the	original	Hebrew	or	Aramaic	text,	yet	it	is	translated	into	a	colloquial	or	a	commonly	used	word	instead.[citation	needed]	The	Bible	texts	produced	by	the	Mozarabs	which	have	survived	to	the	present	day	are	the	translations	of	the	Gospels,	the	Psalms	and	the	Canons.	It	is	assumed	that	the	Bible	was	also	translated	in	its	entirety	by	the
Christians	of	Al-Andalus.[10]	Most	of	the	translations	date	to	the	twelfth	century	or	later,	although	a	few	are	as	early	as	the	tenth	century.[11]	One	of	these	manuscripts	is	still	kept	at	the	Qarawiyyin	Library	in	Fez,	Morocco.	It	is	a	12th-century	Mozarab	parchment	containing	the	gospels	of	John.[12]	Ishaq	ibn	Balask	of	Cordoba	translated	the	gospels	into	Arabic	in	946.[13]	Hafs	ibn	Albar	made	a	translation	of	the	Psalms	in	889.[13]	In	the	10th	century	AD	Saadia	Gaon	wrote	a	Tafsir,	an	Arabic	translation	of	the	Torah	and	some	other	Biblical	books	with	a
commentary.	These	were	written	in	Hebrew	characters	(Judaeo-Arabic).	Much	of	the	commentary	is	lost,	but	the	translation	of	the	Torah	and	several	other	books	has	survived	intact,	and	even	serves	as	part	of	the	liturgy	of	Yemenite	Jews,	who	read	the	Torah	in	the	synagogue	with	each	Hebrew	verse	translated	twice:	first	to	the	Aramaic	targum	and	then	to	Saadia's	Tafsir.[14]	As	the	language	of	Saadia	Gaon's	translation	became	archaic	and	remote	from	common	speech,	most	Jewish	communities	of	the	Arab	world	evolved	their	own	translations	of	the	Torah
into	their	local	dialects	of	Judaeo-Arabic.	A	traditional	translation	of	this	kind	is	known	as	a	sharħ	(plural	shurūħ),	from	the	Arabic	word	for	"explanation".	These	translations	were	generally	used	for	teaching	purposes	rather	than	in	the	synagogue,	and	many	of	them	were	printed	in	the	late	19th	and	early	20th	centuries.	Biblia	Arabica,	1590-1591	In	1671	the	Catholic	Church	published	the	whole	Bible	at	Rome.	The	translation	was	done	under	the	direction	of	Sergius	Risi,	the	Catholic	Archbishop	of	Damascus,	as	well	as	of	Dominican	Vincenzo	Candido,	professor
of	theology	at	the	Roman	College	of	Saint	Thomas.[15]	Francis	Britius	aided	the	translation.	In	1811	Sarah	Hodgson	published	"The	holy	bible,	containing	the	old	and	new	testaments,	in	the	Arabic	language"	in	Newcastle.[16]	A	later	modern	translations	to	Arabic	was	at	the	initiative	of	the	Society	for	Promoting	Christian	Knowledge.	Around	1846,	the	Society	commanded	this	work	to	the	Orientalist	Samuel	Lee	(1783–1852).	Rev.	Dr.	Lee	invited	to	Cambridge	the	Lebanese	scholar	Ahmad	Faris	Shidyaq	to	participate	in	the	translation.	The	translation	of	the
Bible	was	published	in	1857,	after	the	death	of	Samuel	Lee,	thanks	to	his	pupil	and	friend	Professor	Thomas	Jarrett.[17]	This	translation	is	still	considered	one	of	the	best	Arabic	translations	of	the	Bible.[18]	The	most	popular	translation	is	the	Van	Dyck	Version,	funded	by	the	Syrian	Mission	and	the	American	Bible	Society.	The	project	was	the	brainchild	of	Eli	Smith,	and	started	around	1847,	centered	in	Beirut.	After	Eli	Smith's	death	it	was	completed	under	the	direction	of	Cornelius	Van	Alen	Van	Dyck.	Others	involved	included	Nasif	al-Yaziji,	Boutros	al
Bustani,	and	Yusuf	al-Asir.	The	New	Testament	was	completed	on	March	9,	1860,	followed	by	the	Old	Testament	on	March	10,	1865.	The	original	manuscript	is	preserved	in	the	Near	East	School	of	Theology	Library	in	Beirut.	About	10	million	copies	of	this	version	have	been	distributed	since	1865.	It	has	been	accepted	by	the	Coptic	Church,	the	Syriac	Orthodox	Church	and	the	Protestant	churches.	This	translation	was	based	mostly	on	the	same	Textus	Receptus	as	the	English	King	James	Version	of	the	Bible,	and	follows	a	more	literal	style	of	translation.	Most
printings	of	the	Van	Dyck	version	use	the	same	basic	printing	plates	which	have	been	employed	for	years	(possibly	the	same	plates	that	were	made	when	the	translation	was	first	adopted).	These	plates	are	typeset	in	a	manner	consistent	with	calligraphic	Arabic	conventions,	in	which,	for	example,	letters	that	precede	other	specified	letters,	such	as	jīm,	are	written	vertical	to	rather	than	horizontal	to	that	letter.	Due	to	the	proliferation	of	simplified	Arabic	typography	because	of	the	challenges	of	early	digital	typesetting,	this	style	of	Arabic	has	become	less
common	and	may	be	difficult	to	read	for	non-native	students	of	Arabic.	More	recently,	newer	printings	of	the	Van	Dyck	have	been	made	which	employ	simplified	Arabic	typesetting	without	vertical	variation.	The	Van	Dyck	translation	was	done	at	the	beginning	of	the	revival	of	Modern	Standard	Arabic	as	a	literary	language,	and	consequently	many	of	the	terms	coined	did	not	enter	into	common	use.	One	indication	of	this	is	a	recent	edition	of	the	Van	Dyck	printed	by	the	Bible	Society	in	Egypt,	which	includes	a	glossary	of	little-understood	vocabulary,	with
around	3000	entries.	In	addition	to	obsolete	or	archaic	terms,	this	translation	uses	religious	terminology	that	Muslim	or	other	non-Christian	readers	may	not	understand	(e.g.	 حاحصإ 	ișḥāḥ,	a	Syriac	borrowing	meaning	a	chapter	of	the	Bible;	 فيدجت 	tajdīf,	the	word	for	blasphemy.)	It	should	also	be	noted	that	an	Arab	Muslim	reading	the	Bible	in	Arabic	(especially	if	reading	the	New	Testament)	will	find	the	style	quite	different	from	the	style	that	is	used	in	the	Qur'an	(this	is	more	or	less	true	of	all	Arabic	translations	of	the	Bible).	Also	of	note	is	the	fact	that	religious
terminology	familiar	to	Muslims	was	not	very	much	used	in	this	version	of	the	Bible,	as	is	the	case	in	most	Arabic	versions	of	the	Bible.	As	a	counter-reaction	to	Van	Dyck's	Protestant	translation,	the	Jesuits	of	Beirut	started	to	prepare	their	own	Catholic	translation	of	the	Bible	soon	after.	The	first	volume	of	this	work	was	published	in	1876,	with	the	whole	New	Testament	in	1878,	and	the	complete	Bible	already	in	1880.	The	main	contributors	in	the	translator	team	were	Father	Augustin	Rodet	and	Sheikh	Ibrahim	al-Yaziji.[19]	In	1973	the	Living	Bibles
International	launched	a	new	translation	of	the	Arabic	Bible	under	the	direction	of	Georges	Houssney,	a	Lebanese	Christian	based	in	Beirut.	Houssney	employed	two	key	translators,	Said	Baz	for	the	New	Testament	completed	in	1982,	and	Dr.	Samuel	Shahid	for	the	Old	Testament	completed	in	1988.	Rev.	Menes	Abdul	Noor	contributed	significantly.[20]	Initially,	the	project	was	vehemently	opposed	by	the	proponents	of	the	Smith	&	Van	Dyck	translation.	Mr.	Houssney	made	a	tactical	decision	to	model	the	translation	after	the	popular	NIV	and	named	it	"Book	of
Life,	an	interpretive	translation"	(in	Arabic,	 ةيريسفت 	 ةمجرت 	 ةايحلا 	 باتك 	kitāb	al-ḥayāh	tarjamah	tafsīriyyah).	The	result	was	wide	acceptance	throughout	the	Arab	world.	In	1992	it	was	dubbed	the	New	Arabic	Version	(NAV)	after	Living	Bibles	International	merged	with	International	Bible	Society,	now	Biblica.	The	nearest	English	translation	to	the	New	Arabic	Version	is	the	New	International	Version.	Translators	consulted	various	English	and	Arabic	translations	and	checked	thoroughly	against	the	Greek	and	Hebrew	original	texts	with	the	aid	of	a	team	of	scholars.	Among	the	scholars
who	advised	on	the	original	languages	are	Dr.	Kenneth	Bailey,	Dr.	David	King,	Dr.	Ghassan	Khalaf,	and	Dr.	Maurice	Seale.	This	version	is	the	most	widely	distributed	with	several	million	copies	in	circulation.	However	a	more	significant	fact	about	this	project	is	that	Christians	in	the	Arab	world	began	to	accept	the	idea	of	new	translations	after	seeing	the	importance	of	a	clear	and	contemporary	Arabic	style.	In	1988	the	Jesuit	publishing	company	Dar	el-Machreq	published	a	revised	version	of	the	1880	Catholic	translation,	which	has	sold	more	than	60,000
copies	between	1988	and	2000.[21]	In	1992	the	Bible	Society,	released	Today's	Arabic	Version,	a	dynamic	equivalence	translation	designed	to	be	as	easy	to	understand	as	possible.	It	is	also	known	as	the	Good	News	Arabic	(GNA)	or	the	Ecumenical	Version	( ةكرتشملا 	 ةمجرتلا 	at-tarjamah	al-mushtarakah),	in	that	it	was	produced	by	an	interdenominational	team	of	scholars	and	church	leaders.	It	was	conceived	as	the	Arabic	equivalent	of	the	English	Good	News	Bible	(also	known	as	the	Today's	English	Version),	but	is	in	reality	more	like	the	English	New	International	Version.	In
the	1980s	an	Egyptian	Christian	found	that	his	Muslim	friends	could	not	understand	the	Bible.	He	began	with	a	translation	of	the	Gospel	of	Mark,	and	their	enthusiasm	led	him	to	translate	the	entire	New	Testament,	completed	in	1990.	This	translation	was	titled	"The	Noble	Gospel"	al-injīl	ash-sharīf	( فيرشلا 	 ليجنلإا ).	The	language	is	quite	simple,	with	vocabulary	deliberately	chosen	to	be	common	with	vernacular	Arabic.	It	is	much	clearer	in	many	passages	than	other	translations,	but	it	is	not	very	elegant[citation	needed].	It	uses	Arabic	proper	names	and	religious
terminology	understood	by	most	Arabic	speakers,	rather	than	foreign	names	and	ecclesiastical	terminology	found	in	older	translations.	The	full	Bible	was	published	in	2000,	and	titled	"The	Noble	Book"	al-ketab	ash-sharif	( فيرشلا 	 باتكلا ),	also	known	as	the	"Sharif	Bible".[22]	In	2000,	Jehovah's	Witnesses	released	their	New	World	Translation	of	the	Christian	Greek	Scriptures	(New	Testament)	in	Arabic.[23]	The	Hebrew	Scriptures	(Old	Testament)	was	translated	and	released	along	the	Greek	Scriptures	as	a	complete	Bible	in	2004.	In	2005,	Syrian	Arab	author	Mazhar
Mallouhi	brought	together	Christians	and	Muslims	to	produce	a	new	translation	of	the	Gospels	and	Acts	in	Arabic.	The	result	of	their	collective	efforts	was	published	in	Beirut	in	March	2008	under	the	title	The	True	Meaning	of	the	Gospel	of	Christ	( حيسملا 	 ليجنلإ 	 حيحصلا 	 ىنعملا 	al-ma‘nā	aṣ-ṣaḥīḥ	li’injīl	al-masīḥ).	The	goal	of	the	project	was	a	translation	of	the	gospel	message	that	would	speak	clearly	to	Arabic	speakers	unfamiliar	with	church	terminology	and	traditions.	The	volume,	published	by	Al-Kalima	and	printed	by	the	Dar	al-Farabi	publishing	house,	features	a	culturally	sensitive
translation	of	the	four	Gospels	and	the	Book	of	Acts	in	modern	literary	Arabic,	with	footnotes	providing	cultural	background	information	essential	to	understanding	the	text.	There	is	also	a	collection	of	26	articles	on	related	topics	of	particular	interest	to	Arab	readers,	as	well	as	introductions	to	each	of	the	Gospels	and	Acts,	illustrations	and	maps.	The	2nd	edition	of	the	Gospels	and	Acts	was	published	in	2016,	with	terms	for	Father	and	Son	following	recommended	renderings	from	a	committee	of	experts,	and	the	New	Testament	Epistles	were	also	published	in
2016	under	the	title	"The	Bold	Proclamation	of	the	Apostles	of	Christ"	( حيسملا 	 ييراوحل 	 حيرصلا 	 نايبلا 	al-bayān	aṣ-ṣarīḥ	li’ḥawāriyyī	al-masīḥ).	A	selection	of	46	selected	Psalms	was	published	in	2017,	stylized	and	presented	by	the	celebrated	poet	and	scholar	Dr.	Moncef	Ouheibi,	under	the	title	"Psalms	of	Passion	for	God"	( يهللإا 	 قشعلا 	 ريمازم 	mazāmīr	al-'ishq	al-ilāhi).	In	2019	a	collection	of	stories	of	the	prophets	taken	from	the	Old	Testament	was	published	with	the	title	Light	on	the	Stories	of	the	Prophets:	The	Ancient	Prophets	( نولولأا 	 ءايبنلأا :	 ءايبنلأا 	 رَيسِ 	 ىلع 	 ءاوضأ 	aḑwa'	‘ala	siyar	al-anbiya':	al-anbiya'	al-awwalūn).[citation	needed]
Translation	Genesis	1:1–3	( نيوكتلا )	John	3:16	( انحوي )	Saadia	Gaon رون 	 ناكف 	 رون 	 نوكي 	 نا 	 هللا 	 اشو .	 املا 	 هجو 	 ىلع 	 بّهت 	 هللا 	 حيرو 	 رمغلا 	 هجو 	 ىلع 	 ملاظو 	 ةرحبتسمو 	 ةرماغ 	 تناك 	 ضرلااو .	 ضرلااو 	 تاوامسلا 	 هللا 	 قلخ 	 ام 	 لوا ׃רונ 	 ןאכפ 	 רונ 	 ןוכי 	 ןא 	 הללא 	 אשו 	 ׃אמלא ฀ה	 גו 	 ילע 	 בّהת 	 הללא 	 חירו 	 רמגלא ฀ה	 גו 	 ילע 	 םאל ฀ טו 	̈ הרחבתסמו 	̈ הרמאג 	 תנאכ ฀	 ץראלאו ฀׃	 ץראלאו 	 תאואמסלא 	 הללא 	 קל ฀כ	 אמ 	 לוא 	 فسوي 	 نب 	 ديعس .	N.A.	Van	Dyck(or	Van	Dyke) ةيدبلأا 	 ةايحلا 	 هل 	 نوكت 	 لب 	 هب 	 نمؤي 	 نم 	 لك 	 كلهي 	لا	 يكل 	 ديحولا 	 هنبا 	 لذب 	 ىتح 	 ملاعلا 	 هللا 	 بحأ 	 اذكه 	 هنلأ .	 رون 	 ناكف «	 رون 	 نكيل :	» هللا 	 لاقو .	 هايملا 	 هجو 	 ىلع 	 فري 	 هللا 	 حورو 	 ةملظ 	 رمغلا 	 هجو 	 ىلعو 	 ةيلاخو 	 ةبرخ 	 ضرلأا 	 تناكو .	 ضرلأاو 	 تاوامسلا 	 هللا 	 قلخ 	 ءدبلا 	 يف 	 كيدناف

دولخلا 	 ةايح 	 لاني 	 لب 	 ،هب 	 نمؤي 	 نم 	 لك 	 كلهي 	لا	 يكل 	 ديحولا 	 هنبا 	 لذب 	 هنأ .	Easy-to-read	Version ةيدبلأا 	 ةايحلا 	 هل 	 نوكت 	 لب 	 ،هب 	 نمؤي 	 نم 	 لك 	 كلهي 	لا	 يكل 	 ،ديحولا 	 هنبا 	 مّدق 	 هنإ 	 ىتح 	 ،اريثك 	 ملاعلا 	 هللا 	 بّحأ 	 دقف .	 رونلا 	 راصف .«	 رون 	 نكيل :	» هللا 	 لاق 	 ،تقولا 	 كلذ 	 يف .	 هايملا 	 قوف 	 مّوحت 	 هللا 	 حورو 	 ،طيحملا 	 فّلي 	 ملاظلا 	 ناكو .	 ةغرافو 	 ةلحاق 	 ضرلأا 	 تناك .	 ضرلأاو 	 تاوامسلا 	 هللا 	 قلخ 	 ءدبلا 	 يف 	 ةءارقلل 	 لهس 	 ةخسنلا .	True	Meaning	Arabic دلخلا 	 راد 	 مهريصم 	 نّلأ 	 ،كلاهلا 	 نم 	 هب 	 نينمؤملا 	 ىلع 	 فوخ 	 لاف 	 ،مهل 	 ًءادف 	 ىلاعت 	 هل 	 ديرفلا 	 يّحورّلا 	 نبلااب 	 ىحّض 	 هّنإ 	 ىّتح 	 رشبلا 	 لّك 	 هللا 	 بّحأ 	 دقل .	 نوكيف "	 نك 	" روّنلا 	 رمأ 	 ىلاعت 	 هللا 	 نم 	 ةملكبو .	 هايملا 	 هجو 	 ىلع 	 هللا 	 حور 	 تاحفن 	 ترسو .	 اهقامعأ 	 هايملا 	 يّطغتو 	 ملاظلا 	 اهيلع 	 نميهيو 	 ،ىضوفلا 	 اهمّعت 	 لكش 	 لاب 	 ضرلأا 	 تناك 	 ،ضرلأاو 	 تاوامسّلا 	 هللا 	 قلخ 	 امدنع 	 ،ءدبلا 	 يف 	 حيسملا 	 ليجنلإ 	 حيحصلا 	 ىنعملا
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ARABIC	CODEX	151	--	Oldest	known	translation	of	the	New	Testament	to	Arabic	Arabic	Bible	Search	including	the	Deuterocanonical	Books	Retrieved	from	"	The	Arabic	Bible	holds	a	significant	place	in	the	history	of	Christianity	and	the	development	of	the	Arabic	language.	Its	origins	can	be	traced	back	to	the	early	centuries	of	the	Christian	era,	when	the	need	arose	for	a	version	of	the	Bible	that	could	be	understood	by	the	growing	number	of	Arabic-speaking	Christians.The	first	Arabic	translation	of	the	Bible	was	completed	in	the	7th	century	CE	by	John	of
Damascus,	a	Syriac	Christian	scholar.	This	translation,	known	as	the	Peshitta,	was	widely	used	by	the	Eastern	Orthodox	Churches	in	the	Middle	East.	However,	it	was	not	until	the	10th	century	that	a	more	comprehensive	translation	of	the	Bible	into	Arabic	was	undertaken.This	task	was	carried	out	by	Bishop	Abu	al-Faraj	al-Isfahani,	who	produced	a	translation	that	included	both	the	Old	and	New	Testaments.	al-Isfahani's	translation	became	the	standard	Arabic	Bible	for	many	centuries	and	is	still	used	today	by	Arabic-speaking	Christians	around	the	world.The
Arabic	Bible	has	had	a	profound	impact	on	the	development	of	the	Arabic	language.	It	has	helped	to	standardize	the	language	and	has	provided	a	rich	source	of	vocabulary	for	Arabic	writers.	The	Bible	has	also	been	a	major	influence	on	Arabic	literature	and	has	inspired	many	works	of	poetry,	prose,	and	drama.In	addition	to	its	literary	and	linguistic	significance,	the	Arabic	Bible	has	also	played	a	significant	role	in	the	spread	of	Christianity	in	the	Middle	East	and	North	Africa.	It	has	been	used	by	missionaries	to	convert	non-believers	and	has	helped	to	establish
the	Christian	faith	in	many	parts	of	the	Arab	world.Today,	the	Arabic	Bible	continues	to	be	an	important	part	of	the	lives	of	Arabic-speaking	Christians.	It	is	used	for	worship,	study,	and	personal	devotion.	The	Bible	has	also	been	a	source	of	inspiration	for	many	Arab	Christians	who	have	made	significant	contributions	to	the	fields	of	science,	literature,	and	the	arts.The	Arabic	Bible	and	the	QuranThe	Arabic	Bible	and	the	Quran,	the	holy	book	of	Islam,	are	both	important	religious	texts	that	have	had	a	significant	impact	on	the	development	of	the	Arabic	language
and	culture.	Both	texts	were	written	in	Arabic	and	share	many	similarities	in	terms	of	language	and	style.However,	there	are	also	significant	differences	between	the	two	texts.	The	Bible	is	a	collection	of	sacred	texts	that	were	written	over	a	period	of	centuries,	while	the	Quran	is	a	single	book	that	was	written	by	the	Prophet	Muhammad	in	the	7th	century	CE.The	Bible	contains	stories	about	the	creation	of	the	world,	the	history	of	the	Israelites,	and	the	life	and	teachings	of	Jesus	Christ.	The	Quran,	on	the	other	hand,	contains	revelations	from	God	to
Muhammad	and	provides	guidance	on	how	to	live	a	righteous	life.Despite	their	differences,	the	Arabic	Bible	and	the	Quran	have	had	a	mutually	enriching	relationship.	The	Arabic	Bible	has	helped	to	shape	the	language	and	style	of	the	Quran,	and	the	Quran	has	helped	to	preserve	the	Arabic	language	and	its	rich	literary	tradition.ConclusionThe	Arabic	Bible	is	a	significant	religious	text	that	has	had	a	profound	impact	on	the	development	of	the	Arabic	language	and	culture.	It	has	been	used	for	centuries	by	Arabic-speaking	Christians	for	worship,	study,	and
personal	devotion.	The	Bible	has	also	been	a	major	influence	on	Arabic	literature	and	has	inspired	many	works	of	poetry,	prose,	and	drama.Today,	the	Arabic	Bible	continues	to	be	an	important	part	of	the	lives	of	Arabic-speaking	Christians.	It	is	a	source	of	faith,	hope,	and	inspiration	for	millions	of	people	around	the	world.2024-12-22Previous：Arabic	Essay	Writing	Competition:	Harnessing	the	Power	of	ExpressionNext：Is	Arabic	a	Countable	Noun?	At	the	time	of	the	emergence	of	Islam	there	is	no	evidence	of	a	Bible	in	Arabic.	Christian	and	Jewish
communities	used	Scriptures	in	Hebrew,	Aramaic,	Ethiopic,	and	Greek	in	their	worship.	The	earliest	surviving	Arabic	Bible	texts	date	from	the	9th	Century,	but	the	translations	themselves	may	be	older.	The	earliest	Bible	translations	are	written	in	Middle	Arabic—a	combination	of	classical	and	colloquial	Arabic.	Middle	Arabic	was	highly	influenced	by	syntactical	and	lexical	usages	of	Hebrew,	Aramaic,	Syriac,	Coptic,	and	Greek.	These	translations	were	criticized	for	“mistakes”	and	“bad	Arabic”	(especially	by	al-Jahiz,	who	died	in	868	AD).	Arabic	was	often	a
second	language	for	the	communities	who	used	them.	Mt.	Sinai	Arabic	Codex	151.	Translated	by	Bishr	ibn	al-Sirri	in	Damascus	in	867	AD.Pethion	ibn	Ayyub	as-Sahhar,	a	Nestorian	Christian,	MS	Arch.	Seld.	A67The	“Elegant	Gospels,”	probably	dating	to	the	9th	CenturyThe	lectionary	of	Abdyeshu,	a	Nestorian	bishop.	This	lectionary	is	dated	1299	AD,	and	was	written	in	Nisibis,	now	known	as	Nusaybin,	on	the	border	between	Syria	and	Turkey	The	translations	were	individual	books	or	collections	of	related	books	(Torah,	Epistles,	Gospels,	etc.)The	translations
often	use	language	easily	understood	by	MuslimsMany	have	what	one	scholar	calls	“A	Muslim	cast”	to	the	languageSome	use	rhymed	prose	(saja’),	such	as	Abdyeshu’s	lectionaryThere	are	a	number	of	Arabic	versions	of	the	Diatessaron	(the	Four	Gospels	combined	in	a	single	narrative)	The	earliest	translations	of	the	Old	Testament	into	Arabic	were	penned	for	Arabic-speaking	Jews	throughout	the	Arab	World.	The	most	significant	translation	was	done	by	the	famous	Rabbinic	scholar,	Sa’adyah	ben	Yosef	al-Fayyumi	ha-Ga’on	(882-942).	Sa’adyah	wanted	a
translation	that	was	natural	and	understandable	in	Arabic.	When	he	found	one	did	not	already	exist,	he	embarked	on	his	work.	He	called	it	the	Tafsir.	This	translation	became	a	standard	for	Arabic-speaking	Jews	for	centuries.	It	was	also	used	in	some	of	the	famous	“polyglot”	Bibles	produced	in	the	early	modern	period.	Early	Arabic	Bibles	used	the	same	language,	terminology,	and	style	as	their	Islamic	counterparts.	Early	translators	used	the	same	vocabulary	as	Muslims	for	many	key	terms,	these	being	just	a	sample:	The	Basmala	(bismillah	ar-rahman	ar-
raheem,	“In	the	name	of	God,	the	Most	Gracious,	the	Most	Merciful”)Baptism:	sibghat	allahThe	People	of	God:	qawm	rather	than	sha’ab	Matthew,	1684:	Note	the	honorific	title	on	Matthew:	“The	book	of	the	pure	noble	Gospel	and	the	brilliant	lamp	that	gives	light.”Mark,	1700s:	Note	the	Trinitarian	basmala	on	Mark,	from	Matt.	28:19	Early	translators	used	terminology	familiar	to	Muslim	theologians	when	rendering	challenging	texts.	For	example:	Exodus	3:14	“I	AM	WHO	I	AM.”	Sa’adyah	uses,	al-Azaliyy	alathi	la	yazuul	(The	Eternal	One	who	is	without
end).John	1:1	“And	the	Word	was	God.”	The	Ali	Bey	translation	into	Ottoman	Turkish	(from	1665)	uses	the	expression	found	among	Muslim	theologians	“bi-dhat	allah.”	Early	translators	used	familiar	vocabulary	to	refer	to	God.	Jews	use	seven	names	to	refer	to	God,	all	of	them	epithets.	When	transcribing	Scripture,	they	used	a	special	pen	and	ink	for	these	seven	names.	The	holiest	of	these	is	YHWH.	Most	languages	do	not	have	seven	names	for	God	like	Hebrew,	so	they	have	to	be	translated	with	fewer	names.	To	some	extent	English	does	this,	since	both
YHWH	and	Adonai	are	translated	as	“the	Lord/LORD.”	All	Arabic	translations	translate	Elohim	as	Allah,	and	translate	Adonai	with	one	or	more	words	meaning	“Lord.”	Like	English,	they	do	not	translate	YHWH	in	a	third	way,	but	as	one	of	these	two.	Sa’adyah,	one	of	the	most	respected	figures	in	Rabbinic	Judaism,	considered	that	“Allah”	was	appropriate	to	translate	YHWH.	The	Sharif	Bible	and	True	Meaning	translations	both	follow	the	lead	of	Sa’adyah.	While	the	earliest	Arabic	Bibles	were	criticized	for	being	wooden	and	difficult	to	understand,	Sa’adyah	and
Pethion	chose	a	different	approach,	sticking	more	closely	to	qur’anic	diction.	The	Muslim	biographer	an-Nadim	said	of	Pethion,	“He	was	the	most	accurate	of	all	the	translators	from	the	point	of	view	of	translation,	also	the	best	of	them	for	style	and	diction.”	One	scholar	speaks	of	a	“Muslim	cast”	to	Pethion’s	work	and	other	ancient	translations.	This	means	the	use	of	certain	phrases	and	grammar	familiar	to	Muslims.	Intertextuality	recognizes	that	the	meaning	of	a	text	is	partially	shaped	by	its	surrounding	texts.	Julia	Kristeva	writes,	“…every	text	is	constrained
by	the	literary	system	of	which	it	is	a	part,	and	that	every	text	is	ultimately	dialogical	in	that	it	cannot	but	record	the	traces	of	its	contentions	and	doubling	of	earlier	discourses.”	Jews	and	Christians	during	the	Abbasid	period	were	deeply	involved	in	the	intellectual	currents	and	discussions	of	Arab	society	of	their	time.	Their	Bible	translations	often	chose	to	communicate	using	the	terms	and	concepts	in	common	use.	These	were,	as	Dr.	Sidney	Griffith	observes,	“stock	phrases	or	oft-repeated	invocations”	that	“though	perhaps	not	exclusively	Islamic	or	Qur’anic,
are	nevertheless	thoroughly	Muslim	in	their	resonance.”	Around	the	ninth	century,	Arab	Christians	began	to	turn	from	the	East	to	the	West.	Griffith	notes	“…from	the	Ottoman	period	onward,	Christian	projects	to	translate	the	Bible	into	Arabic	increasingly	relied	on	the	support	and	active	participation	of	Western	Christians.”	The	Crusades	were	a	major	factor	in	this	retreat	from	traditional	Islamic-Arabic	terminology.	Shirley	Madany	writes,	“With	the	polarization	of	Christians	and	Muslims	ever	since	the	Crusades	1095-1291,	Christian	Arabs	have	developed
many	terms	and	expressions	which	are	purely	Christian.”	Modern	translations	typically	use	terms,	phrases,	and	even	grammar	from	the	liturgical	languages,	Greek	and	Syriac,	reinforcing	the	perception	that	Christianity	is	a	foreign	religion.	The	dialectic	dissonance	builds	a	wall	between	Christians	and	Muslims.	Newer	translations	are	often	discredited	by	Muslims	because	of	bad	grammar,	bad	style,	foreign	words,	and	inappropriately	translated	anthropomorphisms.	Notable	ancient	translations	engaged	the	culture	around	them,	using	standard	terminology
and	styles	that	were	shared	with	Islam.	Later	Christians	chose	to	move	away	from	common	Arabic	terms,	creating	unnecessary	distance	and	hostility	between	Muslims	and	Christians.	Our	vision	for	the	True	Meaning	is	to	reduce	that	distance.	We	believe	that	everyone	who	is	seeking	God	deserves	access	to	the	Bible.	International	Standard	Bible	EncyclopediaARABIC	LANGUAGEar'-a-bik	lan'-gwaj:	For	the	student	of	the	Bible	the	Arabic	language	is	of	interest,	first,	as	one	of	the	members	of	the	Semitic	group	of	languages,	to	which	belong	the	Hebrew	and
Aramaic	tongues	of	the	Bible;	secondly,	as	one	of	the	languages	into	which	the	Bible	and	other	church	literature	were	early	translated	and	in	which	a	Christian	literature	was	produced;	and	thirdly,	as	the	vernacular	of	Mohammed	and	his	followers,	the	classical	tongue	of	that	religious	system	which	is	the	offspring	of	a	degenerate	Judaism	and	Christianity.1.	Philological	Characterization:Scholars	are	generally	agreed	in	grouping	the	Arabic	and	Ethiopic	together	as	a	South-Sem	branch	of	the	Semitic	stock.	For	the	geographical	and	ethnological	background	of
the	Arabic	language,	see	ARABIA.	A	general	characteristic	of	this	tongue	of	the	desert	is	its	remarkable	retention	into	a	late	historical	period,	of	grammatical	features	obliterated	or	in	process	of	obliteration	in	the	other	Semitic	tongues	at	their	earliest	emergence	in	literature;	so	that	in	the	period	since	the	golden	age	of	its	literature,	the	Arabic	has	been	undergoing	changes	in	some	respects	analogous	to	those	which	its	sister-dialects	underwent	in	their	pre-literary	or	earliest	literary	stage.	Thus,	for	example,	the	case-endings	of	nouns,	lost	in	Aramaic	and
Canaanitish	(including	Hebrew),	all	but	lost	in	the	Abyssinian	dialects,	beginning	to	be	disregarded	in	even	the	early	(popular)	Babylonian,	lost	also	in	the	dialects	of	modern	Arabic	are	in	full	vitality	throughout	the	classical	period	of	Arabic	literature.The	Arabic	language	itself,	ancient	and	modern,	divides	into	a	vast	number	of	dialects,	many	of	which	have	attained	the	distinction	of	producing	a	literature	greater	or	less.	But	the	dialect	of	the	tribe	of	Koreish,	to	which	Mohammed	belonged,	is	the	one	that,	naturally,	by	the	circumstance	of	the	Koran's
composition	and	diffusion,	has	become	the	norm	of	pure	Arabic.	Old	Arabic	poems,	some	of	them	produced	in	"the	Ignorance,"	that	is,	before	the	days	of	Mohammed,	are	in	substantially	the	same	dialect	as	that	of	the	Koran,	for	it	appears	that	Bedouin	tribes	ranging	within	the	limits	of	the	Arabian	desert	spoke	an	Arabic	little	differentiated	by	tribal	or	geographical	peculiarities.	On	the	other	hand	the	inhabitants	of	the	coast	of	the	Indian	Ocean	from	Yemen	to	Oman,	and	of	the	island	of	Socotra	off	that	coast,	spoke	an	Arabic	differing	widely	from	that	of	the
northern	tribes.	The	various	dialects	of	this	"South-Arabic,"	known	partly	through	their	daughter-dialects	of	today	(Mehri,	Socotri,	etc.),	partly	from	the	numerous	and	important	inscriptions	("Minaean"	and	"Sabaean")	found	in	Yemen	by	recent	travelers,	notably	Halevy	and	Glaser,	show	a	closer	affinity	than	do	the	"North-Arabic"	with	the	Abyssinian	dialects	(Ge'ez,	i.e.	"Ethiopic,"	Tigre,	Tigrina,	Amharic,	etc.),	as	might	indeed	be	expected	from	the	admitted	South	Arabian	origin	of	the	Habesh-tribes	or	Abyssinians.For	the	interpretation	of	the	Old	Testament
the	Arabic	language	has	been	of	service	in	a	variety	of	ways.	In	the	department	of	lexicography	it	has	thrown	light	not	only	on	many	a	word	used	but	once	in	the	Bible	or	too	seldom	for	usage	alone	to	determine	its	meaning,	but	also	on	words	which	had	seemed	clear	enough	in	their	Biblical	setting,	but	which	have	received	illustration	or	correction	from	their	usage	in	the	immense	bulk	and	range	of	Arabic	literature	with	its	enormous	vocabulary.	For	the	modern	scientific	study	of	Hebrew	grammar,	with	its	genetic	method,	Arabic	has	been	of	the	greatest	value,
through	the	comparison	of	its	cognate	forms,	where,	in	the	main,	the	Arabic	has	the	simpler,	fuller	and	more	regular	morphology,	and	through	the	comparison	of	similar	constructions,	for	which	the	highly	developed	Arabic	syntax	furnishes	useful	rubrics.In	addition	to	this	the	Arabic	language	plays	a	prominent	part,	perhaps	the	foremost	part,	in	the	determination	of	those	laws	of	the	mutation	of	sounds,	which	once	governed	the	development	and	now	reveal	the	mutual	relationships	of	the	various	Semitic	languages.The	script	which	we	know	as	Arabic	script,
with	its	numerous	varieties,	developed	out	of	the	vulgar	Aramaic	alphabet	in	North	Arabia;	diacritical	points	were	added	to	many	of	those	letters,	either	to	distinguish	Arabic	sounds	for	which	no	letter	existed,	or	to	differentiate	letters	the	forms	of	which	had	become	so	similar	as	to	create	confusion.	In	Yemen	another	script	arose	early,	that	of	the	inscriptions	above	mentioned,	admirably	clear	and	adapted	to	express	probably	all	the	chief	varieties	of	consonantal	sounds	in	actual	use,	though	quite	without	vowels.2.	Christian	Arabic	Literature:For	Arabic
versions	of	the	Bible,	see	ARABIC	VERSIONS.	Outside	of	the	Scriptures	themselves	there	was	most	felt	by	Christian	communities	living	in	the	Arabic-speaking	world	(primarily,	though	not	exclusively,	in	Egypt	and	Syria)	the	need	of	a	Christian	literature	suited	to	the	tastes	of	the	time	and	region.	Apocryphal	and	legendary	material	makes	up	a	large	part,	therefore,	of	the	list	of	Christian	Arabic	literature.	See	APOCRYPHAL	GOSPELS.	But	this	material	was	not	original.	With	the	small	degree	of	intellectual	activity	in	those	circles	it	is	not	surprising	that	most	of
such	material,	and	indeed	of	the	entire	literary	output,	consists	of	translations	from	Syriac,	Greek	or	Coptic,	and	that	original	productions	are	few	in	number.Of	these	last	the	most	noteworthy	are	the	following:	theological	and	apologetic	tracts	by	Theodore,	bishop	of	Haran,	the	same	who	held	the	famous	disputation	with	Mohammedan	scholars	at	the	court	of	Caliph	Al-Mamun	early	in	the	9th	century;	apologetic	and	polemic	writings	of	Yahya	ibn	Adi	of	Tekrit,	and	of	his	pupil	Abu	All	Isaiah	ibn	Ishaq,	both	in	the	10th	century;	the	Arabic	works	of	Bar	Hebraeus,
better	known	for	his	numerous	Syriac	compositions,	but	productive	also	of	both	historical	and	theological	works	in	Arabic	(13th	century);	in	Egypt,	but	belonging	to	the	same	Jacobite	or	Monophysite	communion	as	the	above,	the	polemic	and	homiletic	productions	of	Bishop	Severus	of	Eshmunain	(10th	century),	and,	a	generation	earlier	than	Severus	and	belonging	to	the	opposing	or	Melkite	Egyptian	church,	the	chronicle	of	Eutychius,	patriarch	of	Alexandria,	continued	a	century	later	by	Yahya	ibn	Said	of	Antioch;	large	compilations	of	church	history,	church
law	and	theological	miscellany	by	the	Coptic	Christians	Al-Makin,	Abu	Ishaq	ibn	Al-Assal,	Abu'l-Barakat	and	others,	the	leaders	in	a	general	revival	of	Egyptian	Christianity	in	the	13th	century;	on	the	soil	of	Nestorianism,	finally,	the	ecclesiastical,	dogmatic	and	exegetical	writings	of	Abulfaraj	Abdallah	ibn	At-Tayyib,	(11	century),	the	apologetic	compositions	of	his	contemporary,	Elias	ben	Shinaya,	the	historian,	and	the	Nestorian	church	chronicle	begun	in	the	12th	century	by	Mari	ibn	Suleiman	and	continued	two	centuries	later	by	Amr	ibn	Mattai	and	Saliba	bar
Johannan.	After	this	date	there	is	no	original	literature	produced	by	Arabic-speaking	Christians	until	the	modern	intellectual	revival	brought	about	by	contact	with	European	Christianity.3.	The	Literary	Vehicle	of	Islam:What	Aramaic,	Greek	and	Latin	have	been	successively	in	the	history	of	Christianity,	all	this,	and	more,	Arabic	has	been	in	the	history	of	Islam.	The	language	of	its	founder	and	his	"helpers,"	the	language	of	the	Koran	"sent	down"	from	God	to	Mohammed	by	the	angel	Gabriel,	the	language	therefore	in	which	it	has	always	been	preserved	by	the
faithful,	untranslated,	whithersoever	it	has	spread	in	the	wide	world	of	Islam,	Arabic	is	identified	with	Islam	in	its	origin,	its	history,	its	literature	and	its	propaganda.	All	the	points	of	contact	between	the	religion	of	the	Bible	and	the	religion	of	the	Koran,	literary,	historical,	apologetic	and	missionary,	are	alike	in	this,	that	they	demand	of	the	intelligent	student	of	Christianity	a	sympathetic	acquaintance	with	the	genius	and	the	masterpieces	of	the	great	Arabic	tongue.J.	Oscar	BoydARABIC	VERSIONSar'-a-bik	vur'-shuns:	Arabic	translations	of	the	Bible	must	have
been	made	at	a	very	early	date,	for	Christianity	and	Judaism	had	penetrated	far	into	Arabia	by	the	6th	century	of	our	era,	but	the	oldest	of	which	a	copy	has	come	down	to	our	time	is	that	of	Sasdish	the	Gaon	(942	A.D.).	This	version	was	made	directly	from	the	Massoretic	Text	and	is	said	to	have	covered	the	whole	of	the	Old	Testament,	but	much	of	it	is	no	longer	extant.	It	is	characterized	by	an	avoidance	of	anthropomorphisms	(e.g.	Genesis	6:2,	"sons	of	nobles"	and	"daughters	of	common	people")	and	by	giving	modern	equivalents,	e.g.	Turks,	Franks,	Chinese,
for	the	Hebrew	names.	Saadiah's	Pentateuch	was	first	printed	at	Constantinople	in	1546	and	was	incorporated	into	the	Paris	(1629-45)	and	London	(1657)	Polyglots.When,	after	the	rise	of	Islam,	Arabic	became	the	common	language	of	Syria,	Egypt	and	North	Africa,	translations	were	made	from	the	Septuagint,	from	the	Peshitta	and	from	Coptic.	In	the	Polyglots	the	translation	of	Joshua	is,	like	the	Pentateuch,	made	from	the	Massoretic	Text,	as	also	portions	of	Kings	and	Nehemiah,	with	interpolations	from	the	Peshitta.	Judges,	Ruth,	1	and	2	Samuel,	1	and	2
Kings	(in	parts),	1	and	2	Chronicles	(?),	Nehemiah	(in	parts)	and	Job	have	been	translated	into	Arabic	from	Syriac.	The	remaining	books	(Prophets,	Psalms,	Proverbs,	etc.)	are	from	the	Septuagint,	and	that	according	to	Codex	Alexandrinus.	In	the	New	Testament	the	Gospels	have	been	translated	from	the	Vulgate,	and	the	remaining	books,	although	from	the	Greek,	are	late.	A	revised	edition	of	the	versions	in	Walton's	Polyglot	was	published	by	J.	D.	Carlyle,	professor	of	Arabic	in	Cambridge,	and	printed	at	Newcastle	by	Sarah	Hodgson	in	1811.	A	very	fine
translation	of	the	entire	Bible	in	classical	Arabic	has	been	issued	by	the	Jesuit	Fathers	in	Beirut,	and	a	simpler	version	in	Arabic	which	can	be	understood	by	the	common	people,	educated	and	uneducated	alike,	was	made	by	the	late	Dr.	Cornelius	Van	Dyck	of	the	Syrian	Protestant	College	and	published	by	the	American	Press	in	Beirut.	Dr.	Van	Dyck	had	the	benefit	of	the	help	and	advice	of	the	Sheikh	Nacif	al-Yaziji.A	large	number	of	manuscripts	of	the	Bible	in	Arabic,	in	whole	or	in	part,	are	to	be	found	in	the	British	Museum,	the	Bibliotheque	Nationale	and	the
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